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ABSTRACT

This research aimed at studying beliefs and rituals regarding forest spirits
in relation to forest conservation as well as examining the folk wisdom of Kon Sarn -
Sarn Pattana villagers in attempting to conserve their community forests so that the
natural resources can be cherished as their local heritage.

Regarding beliefs, the villagers of Kon Sarn-Sarn Pattana believe that their
community forests are sacred ones and their ancestral forest spirits can exercise their
supernatural power to protect the forests, man and animals. In addition, these spirits
are believed to be able to cause changes in the behaviors of those in the community
and enable them to live together under proper rules and regulations with kindness and
sacrifice -- in order to ensure comfort , confidence as well as security in life.

In terms of rituals related to their ancestral forest spirits (Pee Puta and Don
Puta), their practice is a form of organized relationship between man and nature,
interpersonal relation between man and man, on the foundation of beliefs in sacred
spiritual power worshipped by those in the community. One of the important rituals
performed, with expectation that the supernatural power wili bring success, is a
ceremony of prosperity. In this, Ka Jum plays one of the most important roles as the
go-between for the villagers and the spirits, in performing any rite or rituat: feast,

prediction, or praying. When all prayers have been answered, that is their prayers



have brought them success, Ka-Jum is asked to perform another ceremony --- a
thanking ritual known as ‘Kae-bon' in return to the spirits’ kindness. The Prediction
Ceremony is usually performed in the sixth month of every year; mostly related to water
prosperity, in order to predict if there will be adequate water and whether farming
will yield prosperous crops.

With respect to folk wisdom, conservation  of community forests is the
villagers’ own potential in utilizing their beliefs and faith in the supernaturat ancestrat
forest spirits to ensure their protection against evil and harmful events. Their beliefs
are the foundation for determining rules and regulations essential for retationships ----
between man and man as well as between man and environment. Beliefs and rituals
are also closely inter-related with folk wisdom, especially regarding farming, soil
and water prosperity. The villagers of this community also utilize their beliefs in the
ancestral spirits and spiritual feasts as a means in stimulating their conscience and
awareness in forest conservation. This practice results in the villagers' awareness of
the significance of their natural resources. The beliefs and faiths in their rituals and
their determination to cherish the local heritage have greatly strengthened the spiritual
bond tetween the people and their natural surroundings in such a way that they now
understand and are willing to take part in the conservation of the community forests.
This indicates that their traditional beliefs in the rituals and the forests as well as their

ancestral spirits are consistent with the conservation of Don Puta forests to be

cherished as their local heritage.



